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1. COAEP)KAHHUE U CTPYKTYPA OK3AMEHA

1.1. Conep:kaHue dK3aMeHa KaAaHAHIATCKOT0 MUHUMYMA

Ha SK3aMeHe KaHIUJIaTCKOTO MUHHUMYMa COMCKATENb JIOJDKEH
IPOJIEMOHCTPUPOBATE YMEHHE I10JIb30BATHECS MWHOCTPAHHBIM SI3BIKOM KakK CpPeJICTBOM
npodeccuoHanbHOr0 0oO0IIeHus B HayuHod cepe. Comckatenb IO/DKEH BIajeTh
opdorpadudeckoli, opdosnHUECcKO, IJEKCHUYEeCKOM M TIpaMMaTHYeCKOH HOpMaMu
M3y9aeMoro f3blKa M IIPaBHJIBHO MCIIOJIB30BAaTh HX BO BCeX BHUIAX pPedYeBOi
KOMMYHHKAIHH, B HAy4HOU cepe B popMe YCTHOTO ¥ MUCEMEHHOI0 O0IIEHHS.

I'osopenue. Ha xangupnaTtckoM »SK3aMeHEe acHUpaHT (COUCKATeNhb) MOJDKEH
IIPOJIEMOHCTPHUPOBATh BlIa/leHHe IIOJrOTOBICHHOW MOHOJIOTHYECKOH pPEUbl0, a TakKe
HEIIOATOTOBJIICHHOH MOHOJIOTHYECKOM M JHaTOTMYECKOM pedbld B  CHTYaIlHH
opuLKMaTBEHOro OOIIECHUS B ITpeenax MporpaMMHBIX TpeOOBaHHH.

OneHuBaeTCs COIEPIKATENBHOCTh, a/IKBATHAS pealM3alus KOMMYHHKATHBHOIO
HaMepeHUs, JIOTHYHOCTh, CBS3HOCTh, CMBICIIOBAas M CTPYKTYpHas 3aBepIIeHHOCTH,
HOPMAaTHUBHOCTH BBICKa3EIBaHHUS.

Umenue. ActiupaHT (COMCKaTeNb) NODKEH IPOIEMOHCTPHPOBATE YMEHHE YHTATh
OPUTMHANBHYIO JIUTEPATypy IO CHEHAIbHOCTH, ONMUPAsSCh Ha M3YYEHHEIH S3BIKOBOMH
Marepuall, (OHOBBIE CTPaHOBEAYECKHE W TPOQecCHOHANbHbIE 3HAHUS, HABBIKH
SI3BIKOBOM W KOHTEKCTYAIBHOH JIOTaJIKH.

O1eHHMBaIOTCA HABBIKM M3Y4arollero, a TakXe ITOMCKOBOTO M IPOCMOTPOBOIO
YTEHUSL.

B nmepsoMm ciy4yae oOleHUBaeTCs yMEHHE MaKCHMAalIbHO TOYHO M aJeKBaTHO
U3BIIEKaTh OCHOBHYIO HH(OPMAIIHIO, CONEPIKAIIYIOCH B TEKCTE, IIPOBOAUTE 0000IIEHNE
M aHalli3 OCHOBHBIX IIOJIOKEHUW TPEIBSIBIEHHOIO HAYYHOTO TEKCTa s
IIOCTIEAYIOIIEr0 TEPEBOJa Ha A3bIK OOyuYeHHs, a TaK)Ke COCTABIIEHHS pPE3lOMe Ha
MHOCTPAHHOM sI3BIKE.

Ilucvmennvii nepe6o0 HAy4HOTO TEKCTa TI0 CIEIHAIBHOCTH OLEHHUBAETCA C
y4eToM 0oOIlIeH afleKBaTHOCTH MEPeBoa, TO €CTh OTCYTCTBHA CMBICIIOBBIX MCKaKEHHH,
COOTBETCTBHS HOPME H y3yCy SA3bIKa IIEPEBOAA, BKIIIOUas YIOTpeOIeHre TEPMUHOB.
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Pesiome TIPOYUTAHHOTO TEKCTa OLIEHHUBACTCS C YUeTOM 00BeMa U NPaBUIBLHOCTH
W3BJICYEHHOW  WHGpOpMAIWW, aJeKBaTHOCTH  pealu3alid KOMMYHHUKaTHBHOI'O
HaMEpeHHs], COAEPXKATEeIbHOCTH, JIOTMYHOCTH, CMEICIIOBOM H  CTPYKTYPHOH
3aBEPILEHHOCTH, HOPMAaTHBHOCTH TEKCTa.

IIpy TTOMCKOBOM H MPOCMOTPOBOM YTEHWHM OLICHUBAETCS YMEHHE B TEYECHHE
KOPOTKOTO BpPEMEHH OMpEeNeNHTh KPYyr pacCMaTpHBaeMBIX B TEKCTE BOIIPOCOB U
BELIBHTH OCHOBHBIE TTOJIOKEHUS aBTOPA.

OrnennBaeTcs 00BEM U IPABHIBHOCTH U3BICYCHHON HH()OPMAaIIHH.

HcnpITyeMbli JO/DKEH BIIaJeTh 3HAHUSAMH CIEAYIOLIUX TEM:

s B o6nactu donernku:

HHTOHAIMOHHOE 0(GOPMIICHHE IPEIIOKESHHSI: CIIOBECHOE, ()pa30BOe U JIOTHIECKOe
yIOapeHus, MeaoIus, nay3anus; (HoHOJIOTUYECKUE POTUBOIIOCTARIIEHHS, PeICBaHTHBIC
IUTST U3Y9aeMOT0 S3bIKa: JOITr0Ta/KpaTKOCTh, 3aKPBITOCTE/OTKPEITOCTE IIIACHBIX 3BYKOB,
3BOHKOCTB/TJIYXOCTh KOHEUHBIX COTJIACHBIX U T.II.

2. B olsacTH JTeKCHKH:

OCHOBHBIE TIOHATHS TEOJIOTHH, €€ pa3felibl: TPUAIOJIOTHs, XPHUCTOJIOIHA,
ITHEBMATOJIOTHS, COTEPUONIOTHS, OKKIIE3MONIOIHs, aHTPOIIONOTHS, 3CXaTOJIOTHA,
ucropus LlepKBH, TUTYyprus, yCTPOHCTBO Xpama, pyccKas pelTuruno3Hast Prrocodusl.

Jlexcuueckuid 3amac aciupaHTa (COMCKATeNs) MOJKEH COCTaBUThL He MeHee 5500
JEeKCUYECKUX €IMHUI] C y4eTOM BY30BCKOIO MHHHUMyMa M IOTEHIIHAIBHOTO CIIOBaps,
BKimouas npuMepso 500 TepMHHOB IPOQUIMPYIOLIEH CrIelUalbHOCTH (TEOJIOTHS).

3. B o6s1acTi rpaMMaTHKH:

MOPSNOK  CIOB  IpocToro  mpeanoxenus.  CHoXHOE — IpeioKeHHE:
CJIO)KHOCOYHMHEHHOE U CIIOXHOIOIHHEHHOe NpeiokeHrst. CO3bI B OTHOCHTEIBHEIE
MECTOMMEHHMS.  OJUIMINTUYECKUE  NpPEUIoKeHHsA. beccoro3Hble  MPHIATOYHEIE.
Ynorpebnenue mu4YHBIX (oOpM Tiarojla B AKTHBHOM M IIACCHBHOM  3aJI0rax.
CornacoBanue BpeMeH. OyHKIHH UHOUHATHBA: HHOUHHTAB B  (QYHKIHU
MOMUIEXKAIETO, OIpefeNeHns, obcroaTenseTBa. CHHTAKCHYECKHE KOHCTPYKITHH:
060poT «nononHeHHe ¢ UHGUHHUTHBOMY (0OBEKTHBIN Mafex ¢ HHOUHUTUBOM); 000POT
«mojyexamee ¢ MHOUHUTHBOMY» (MMEHUTENLHBIH TafeX C WHOUHUTHBOM);
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AHQUHUTHB B (YHKIMHA BBOJHOTO WIEHa; HH(QUHUTUB B COCTaBHOM HMMEHHOM
ckazyeMoM (be + urg.) 1 B COCTABHOM MOJIAJIBHOM cKa3yeMoM; (060poT «for + smb. to
do smth.»). CocnaraTelbHoe HakJIoOHeHHe. MolanbHble IIaroisl. MogalbHble IIaroJbl
C MPOCTHIM ¥ TEepP(EKTHHIM HHOUHUTHBOM. ATpHUOYTHBHBIE KOMILIEKCH (IIEIOYKH
CYILECTBUTENBHEIX). OM{aTudeckue (B TOM YHUCIIe HHBEPCHOHHBIE) KOHCTPYKIMH B
dopme Continuous WK TTACCHBa; HHBEPTUPOBAHHOE NIPUAATOYHOE YCTYIIUTEIIBHOE HIIH
IPAYHHbL; JBOMHOE OTpHIaHHe. MecToMMeHHs, cloBa-3aMmecTuTenu (that (of), those
(of), this, these, do, one, ones), CIOXHBIC H IIapHBIE COIO3bI, CPaBHHTEILHO-

COITOCTABUTENBHBIE 000POTEHI (as ... as, 1ot So ... as, the ... the).

1.2. PexoMeHnayeMasi CTPYKTYpPa 3K3aMeHAa

KangumaTckuid 9K3aMeH 110 WHOCTPAHHOMY $3BIKY IPOBOIMTCS B [Ba dTala: Ha
nepeom smane acIUpaHT (COMCKaTelb) BBIIONHAET IHMCHMEHHBINA IIEPEBOJ HAYYHOrO
TEeKCTa 10 CIENHMATBHOCTH Ha s3BIK 00ydenms. O0beM Texcra — 15 000 mewaTHBIX
3HakoB. TeKCT MO/DKEeH OBITh paHee HE IEepEeBOAMBIINMMCA K CBSI3aHHBIM C TEMOM
paboThl acmipanTa. THTYIBHBIN TUCT JaHHOH paboThl MOXXHO HAlTH B IIPHUIOKEHHH 1.
Odopmierne Tekcra: mpupt Times New Roman® xerns 146 wumrepsan 1,5,
BBIPABHUBAHKE 110 IIUPUHE, TOJI CTAHAApTHbIE, HyMEpallMs CTPaHMI| CHHM3Y CIIpaBa.
Bce CCBUIKH, BCTpEYArOIIUecs] B TEKCTe, HeoOXOAMMO TakKe TEepEeBOJUTh Ha PYCCKUH
A3BIK.

Vcremyoe BEITOIHEHHE THCEMEHHOTO NepeBo/ia ABIAETCS YCI0BHEM JOIIyCKa KO
BTOpOMY 3Taly 5Sk3aMeHa. KadecTBO mepeBoja OLEHHBAETCS II0 3aUYETHOW CHCTEME.
Bmopoti sman x3aMeHa IPOBOIUTCA YCTHO M BIUIIOYAET B €05 TPH 3a/[aHHUs:

1. M3yyaromiee YTeHHE OPHUTHHAIFHOTO TeKcTa IO crnenuansHocTH. O6beM
2500-3000 meuaTHBIX 3HaKOB. Bpems BeimonHenus pabotsl — 45—60 munyT. @opMma
IIPOBEPKH: Ieperaya H3BIeYeHHOW HMHGOpPMAalUH OCYILIECTBIAETCS Ha MHOCTPAHHOM
(anrnmiickoMm) si3bike (pedeprpoBaHue).

2. Bernmoe (IpocMOTPOBOE) YTECHHUE OPUIMHAIBHOIO TEKCTA IO CIELHAIbHOCTH.

O6bseMm — 1000-1500 mevaTHbIX 3HaKOB. Bpems BbinmonHeHUs — 2—3 MUHYTEL. Popma



IIPOBEPKK — Iepefiada H3BICYSHHOH HH(OpPMAIW{ Ha HMHOCTPaHHOM (aHITIMHCKOM)
A3BIKE.

3. Becena ¢ sx3aMeHaTOpaMy Ha MHOCTPAHHOM S3BIKE II0 BOIIPOCAM, CBSI3aHHBIM
CO CIIEIMAITBFHOCTBIO U HaydHOU paboToii acinpanTa (COMCKaTeN).

DK3aMeH MPOBOAUTCA 110 OHileTaM (HpHﬁO}KeHHe 2), Kbl ToJl 3a JABa Mecsla
10 dK3aMeHa (opmupyercs OaHK 3alaHWM, KOTOpPHIH BKIIOYaeT B ceOs TEKCTH IO
CIEIMAIBHOCTH JUIS H3y4yarolmero W TIpocMoTpoBoro 4rteHus (1 u 2 3agaHus

COOTBETCTBEHHO).

1.3. lIpumepsl 3a1aHNH YCTHOH YaCTH JK3aMeHa KaH/AHAATCKOro MHHHMYMAa
CraThbsl / OTPBIBOK TEKCTAa MO CIENHATLHOCTH T€0JIOrHs H3 aHIJIOA3LIYHOI0

nepruoIHIecKOro H3AaHus 1Jis pedpepHPOBAHHS Ha aHIIHACKOM f3bIKe.

IIpumep 1.
Job and Ecclesiastes

I am currently working on a Romans blog post which is taking me more time than expected. In
the interim, I came across an old paper/examination I did on Job and Ecclesiastes; their
similarities and differences as well as how they compared to God in Deuteronomistic texts. In
other words, this is a full on Bible nerd essay. Enjoy...

The representations of God in the books of Ecclesiastes and Job seem to be coinciding
understandings, or lack thereof, of God’s mysterious rationale. There are obvious
intertextualities between the main themes of both books and even thematic similarities with
other books located in the Writings or Ketuvim category of the Hebrew Bible, such as Psalms
and Jonah; Jonah reels from God’s decisions to spare his and Israel’s mortal enemies in the
Assyrian capital, Nineveh, and David’s often excruciating pleas for justice in Psalms are
reminiscent of similar queries by both Solomon and Job.

In comparison and on their surface, Job and Ecclesiastes can leave the reader feeling
despairingly devoid of social justice or reason. Both seem to characterize God as remotely and
clandestinely exacting His purpose at the expense of the very feeble human. These
circumstances and their outcomes justifiably pang the believing and non-believing audience
and questions abound as a result. They seem to contradict the Deuteronomistic and prophet’s
presuppositions that God punishes the idolatrous and those who disobey His covenant while
rewarding those who are obedient to His law. In fact, according to Ecclesiastes and Job, reward
and disaster befall both the wicked and the one who belongs to God.

The resulting question is age old: Why do bad things happen to good people? I would argue
that God cannot and does not cause evil or suffering, but instead He wields it for a purpose that
is sometimes beyond the scope of human understanding. The how and the why is simply



rendered unattainable until the entire story is woven; an example made undeniably clear in the
story of Joseph in Genesis. Sometimes the weaving process lasts throughout generations of
people and transcends centuries of time. Like a giant tapestry, each thread is interwoven with
another, affecting another, and only its designer knows the outcome rendering it impossible to
predict details or understand the intricacy and complexity of circumstances that are set in
motion, even intentionally, to influence a circumstance, someone, or something in the future.

Ecclesiastes declares practically all human endeavors to be meaningless, that it is prudent to
fear God, and our only consolation in life is to “Eat, drink, and be merry” (NRSV, Eccl 8:15).
This seems to come off as a very superficial deduction from the wisdom-endowed king,
Solomon. In Job, we see Satan personally requesting permission from God to crush Job, who is
a righteous and faithful man, hoping that Job will curse God to His face. As if life weren’t
challenging enough, we are now introduced to diabolical forces working purposefully against
God’s people. Frighteningly, God grants permission to Satan with one exception; that he cannot
kill Job.

In both books, and in contrast to what seems to be common Deuteronomistic way, the
seemingly innocent law abiders may receive initial protection from God only until they’re later
abandoned presumably because of their sin. In addition, evil people can be successful in their
lifetime and are capable of sidestepping and averting justice. Even the Ecclesiastes author
demonstrates a sense of bewilderment in his attempt to understand how God could allow this to
happen. Both Job and the Ecclesiastes author have essentially the same question for God. The
difference between the two books is that only Job gets a response, although not a direct answer
to his specific plight.

After losing his children, wife, home, livestock, and being inflicted with painful sores to the
point of being unrecognizable to his friends, Job, who views himself as an innocent man asks
God, “why”? God never directly answers the question, but in a Theophany He explains His
immeasurable power to Job and His ultimate authority and control over all things. God’s
knowledge and wisdom undermine Job’s insufficient understanding and God reminds him that
his grasp and observations are ignorant compared to God’s unsurpassable power and wisdom.
In the end Job is humbled and admits that he did not fully understand. Job says of God, “I know
that you can do all things and that no purpose of yours can be thwarted. Therefore I have
uttered what I did not understand, things too wonderful for me, which I did not know” (NRSV,
Job 42:2-3). God doubles Job’s possessions from that which he had before and replaces his
children.

The themes within Job and Ecclesiastes; the human inability to fully fathom the immeasurable
wisdom of God, is echoed in Psalms and Isaiah. David states in Psalms, “You have enclosed
me in behind and before, and laid your hand upon me. Such knowledge is too wonderful for
me; it is too high, I cannot attain to it. Where can I go from your spirit? Or where can I flee
from your presence?” (NRSV, Psalms 139:6). And Isaiah says, “For my thoughts are not your
thoughts, neither are my ways your ways, declares the Lord” (NRSV, Is 55:8). These texts
combined with Job and Ecclesiastes reflect God’s exactingness despite our blindness in the
chaos of the unknown. Whether the Law is broken or abided by, nothing will thwart God’s
purpose. This idea is present throughout the wisdom writings as well as in the stories of
Deuteronomistic History. Therefore, they neither contradict nor compliment Deuteronomistic
History, but rather, unveil a deeper level of understanding God.



Peoicum 0ocmyna: hitps://therecoveringevangelical. wordpress.com/2015/11/30/bible-nerd-
alert-job-and-ecclesiastes/

Ipumep 2.

Reflection on Deut. 16:18-20, by Dr Ani Ghazaryan Drissi - prayer service on the occasion of
the Week of Action to Fight Inequality (21 January 2019)

23 January 2019

Dear guests, dear friends and colleagues, dear brothers and sisters in Christ, good
morning!

January is a month when Christians around the world pay particular attention to the unity of the
church. Specifically, Christians dedicate an entire week during this month to pray for unity
among the followers of Jesus and especially to overcome historical and present divisions that
exist between church communities.

The traditional date for the Week of Prayer for Christian Unity (WPCU) is January 18 to
25. The eight days has been celebrated continuously since 1894 when the Pope Leo XIII
encouraged an Octave of Prayer for Unity. In preparation for the WPCU, ecumenical partners
in a particular region are asked to prepare a basic text on a biblical theme. Then an international
group organized through the World Council of Churches (WCC) and The Pontifical Council for
Promoting Christian Unity (PCPCU) edit this text which is jointly published by the PCPCU and
the WCC, through the Commission on Faith and Order. The final material is sent to member
churches and Roman Catholic dioceses, and they are invited to translate the text and
contextualize it for their own use.

The theme for the 2019 Week of Prayer for Christian Unity comes to us from Christians from
Indonesia. Indonesia is well known as having the largest Muslim population in the world.
However, about 10% of Indonesians are Christians from various traditions. With its more than
1000 different ethnic groups and over 700 languages, Indonesians are living in solidarity and
by collaboration, which means sharing in all aspects of life, work, and regarding all
Indonesians as brothers and sisters.

This always fragile harmony is today exposed in new ways. Much of the economic growth that
Indonesia has experienced in recent decades has been built on a system that has competition at
its heart. Corruption is experienced in many forms. It infects politics and business, often with
devastating consequences for the environment. In particular, corruption undermines justice and
the implementation of law. Too often those who are supposed to promote justice and protect the
weak do the opposite. As a consequence, the gap and the inequality between the rich and the
poor have extended. Radicalization that brings into conflicts one community against another
has grown and is exacerbated by the exploitation of social media that demonizes particular
communities.

Christian communities in such an environment become newly aware of their unity as they join
in a common concern and a common response to an unjust reality. At the same time, confronted
by these injustices, we are obliged, as Christians, to examine the ways in which we are
complicit. Only by heeding Jesus’s prayer “that they all may be one” can we witness to living
unity in diversity. It is through our unity in Christ that we will be able to combat injustice,
inequality and serve the needs of its victims.

Moved by these concerns, the Christians of Indonesia found that the words of Deuteronomy,
“Justice, and only justice, you shall pursue ...” (see Deut. 16:18-20) spoke powerfully to their
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situation and needs. However, we all know that the struggle for justice and inequality is not
only in Indonesia, but also everywhere in the world, in all nations, communities, churches,
families and even inside us, in our hearts.

Justice, and only justice you shall pursue...

Today, we hear and talk about justice, justice which needs to be established in each aspects of
the life, in order to fight against inequality and discrimination. What is this justice that we are
looking for? What can we learn about the notion of justice in the Bible? I would like to focus
now on this particular term “justice” with the aim of highlight precisely the meaning of this
word for the establishment of which we are very often straggling.

We are far enough from the meaning given today to the term of "justice". In our world today,
the word refers to indicate the “human rights”, or “social justice”. However, the Bible do not
give us a specific meaning on this theme, we cannot find a precise definition of justice in the
Bible. At the same time, the whole Bible is crossed by the reality of justice implemented by
people and by God: human justice divine justice ... The Bible brings the revelation of justice as
one of the fundamental point of the relationship between God and human beings. In reality, the
Biblical Justice concerns the human reality.

In the New Testament for example, God continues to reprove the injustice in the world and
between the people. And with Christ's becoming a human being with his life, death, and
resurrection, fulfils the promise that God is acting to put an end to injustice. It means that with
Christ, we are already entering into the kingdom of love, justice and peace. But of course not
completely, because we live in the history within its challenging realities, within various
conflicts that characterize the history of humanity now. Suddenly, this justice takes a very
singular definition, which belongs to Jesus Christ.

And the Justice in Jesus Christ comes to reverse everything, starting with our own values
scales. In reality, Jesus overthrows our most established hierarchies, by going to seek the
lepers, the lame, the paralytics, and the prostitutes. In this, the justice of God is profoundly
subversive, just like the Resurrection, which breaks the border of death. And it is this break that
opens new times, which are part of history, but not completely. We have a taste of it, but the
new times are still to come.

To practice justice and then to establish it, therefore, is to follow the will of the Father as it is
presented in the teaching of Jesus Christ. And this justice for what we are called covers all
human being and action, which means both the relationship with God and his neighbour. This
means that to better understand the righteousness of God, and to do this righteousness, we must
start from ourselves and go toward that righteousness. This is only possible in the harmony in
diversity, in grow in communion as churches, and in the oneness, at the example of “Jesus
Christ and his father are one”.

May this prayer, from the heart of God, be our prayer this week and forever more”. May we
understand better the meaning of justice that we are looking for, we are fighting for, and may
this justice be the will of God.

Thank you for your attention.
Dr Ani Ghazaryan Drissi
Faith and Order / WCC

Peocum oocmyna: https://www.oikoumene.org/en/resources/documents/commissions/faith-and-
order/reflection-on-deut-16-18-20-by-dr-ani-ghazaryan-drissi-prayer-service-on-the-occasion-
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of-the-week-of-action-to-fight-inequality

TekeT MO TEOJJOrHYeCKON TeMaTUKe AJIs IIPOCMOTPOBOIO YTEHHH.

IIpumep 1.

The historical roots of the World Council of Churches are found in student and lay movements
of the 19th century, the 1910 Edinburgh world missionary conference, and a 1920 encyclical
from the (Orthodox) Synod of Constantinople suggesting a "fellowship of churches" similar to
the League of Nations. Leaders representing more than 100 churches voted in 1937-38 to found
a World Council of Churches, but its inauguration was delayed following the outbreak of the
second world war.
Predecessor bodies that have been incorporated in the Council over the decades include
international conferences on "faith and order" (theology, sacraments, ordinances) and "life and
work" (social ministries, international affairs, relief services), the International Missionary
Council (IMC), a world alliance of churches for global peace as well as a council descended
from the 19th-century Sunday school movement.
Two pioneering WCC projects were launched in co-operation with the IMC in 1946: the
Commission of the Churches on International Affairs (CCIA), and the Ecumenical Institute in
Bossey, Switzerland. Today the Ecumenical Institute offers master's and doctoral degrees in
ecumenical studies through the theological faculty of the University of Geneva.

Peoicum oocmyna: hitps.//www.oikoumene.org/en/about-us/wce-history

Ilpumep 2.

Ivan Ilyin: On Forms of Sovereignty

In this 1948 essay, Russian philosopher Ivan Ilyin (1883-1954) analyzes differing forms of rule,
accounting for the history, culture, temperament, and geographic setting of a given nation.
Ilyin advocates a position wholly unrecognized by the modern Western conception of universal
liberal democracy: a diversity of peoples throughout the world merits diversity in forms of
sovereignty. Translated by Mark Hackard.

This complex and weighty question must be posed with caution and total disinterestedness in
thought. Most of all, a form of sovereignty is not an “abstraction conception” and not a
“political scheme” indifferent to the life of peoples, but an order of life and the living
organization of the people. It is necessary that the people understand their system of life, so that
it is able to organize “namely so,” and that they respect the laws of this system and invest their
will into this organization. In other words, precisely the living sense of justice of a people gives
a form of sovereignty its enactment, life, and strength; and so a form of sovereignty depends
most of all on the level of popular sense of justice; the historically acquired political
experience; the historically acquired political experience the people; its strength of will; and its
national character.

Peoicum docmyna. hitps.//souloftheeast.org/2015/04/24/ivan-ilyin-on-forms-of-sovereignty/
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(I)OpMaT Oecenbl Ha AHIJIHHCKOM $I3bIKE IO BOIIpocaM, CBA3AHHBIM CO
crenHaJH3anued H TeMOH HCcJIeJOBAHUS acCllMpaHTa (COHCKRTEJ’[H).

[TpuMepHEIi TepedeHb BOTIPOCOB, KOTOPEIE MOT'YT OBITh 3a81aHbI B XOJI€
Oecenpl:

1. What is the main focus of your research?

2, What contribution does your thesis make to the modern state of

theology?
3. What major paradigm do you rely upon in your thesis?
4. Did you come to any conclusions that run counter to your intuitive
perception of the phenomenon under study?

3 Have you made any preliminary conclusions?

6. What research methods do you rely on to validate your research
results?

7. What is the hypothesis of your research?

8. What are your main sources of information?

9. How could the results of your research be applied in the practice and
in the life of the Church?

2. KPUTEPUH OIIEHKH 3HAHWIA

Kanmunarckuii  9K3aMe€H  NPOBOJUTCS B GOpMe  BBIIOJHEHHS
DK3aMEHAI[HOHHOI0 KBATM(UKAIITMOHHOI'O 3a1aHHs.

3HaHUS W YMEHHsS AacClHpPaHTOB M COHCKaTelell B XOIe JK3aMeHa
IIPOBEPSIOTCS IIyTEM OLIEHKHU BBINOJIHEHUS UMY TPAKTUIECKUX 3aJlaHMi B Xo/e
9K3aMeHa, a TAKKE C IIOMOIIBIO TIOCTAHOBKHU UM JOIIOIHUTEIBHEIX BOIIPOCOB.

Pesynprarel 5K3aMEHaLlMOHHOTO MCIBITAHHS OIPEIENSIOTCS OIEHKaMU
«OTIHYHO»  («3»), «xopomo»  («4»), «yHDOBIETBOPHUTENBHO»  («3»),
«HEYJIOBJIETBOPHUTENLHO» («2»), a TakkKe OYKBEHHBIMH H DPEHTHHIOBLIMH
[10Ka3aTeIIMH,

IIncsmenHasi 4acTh 3k3aMeHa oleHuBaeTcd mo 100-0anbHOMN Iukane

UCXOJs U3 CIEAYIONINX KPUTEPHUEB:

IIapameTpbl omubdoK Borauraemsie 6asuisl (%)
1. MckaxkeHnus npu nepeBoae. 12 (3a xaxz.)
2. Herounocru npu nepesojie. 4 (3a xaxm.)
3. HeompasiaHnHsle IPOIYCKH MPH IEPEBO/IE:
O cnoga; 1 (3a xaxn.)
[J BBICKAa3bIBAHHS. 4 (za xaxn.)
4. HecoOTBETCTBHE CTHIIA. 0,5 (3a xaxm.)
5. HecooTBeTcTBHE HOpMAaM PYCCKOTO A3BIKA. 0,5 (3a kax.)

ACTIMpaHTEI B COMCKaTeNu, Habpasiue Oosee 60 Gaios, HOMYCKAIOTCS
K OCHOBHOM 4acTH KaHAMAATCKOIO SK3aMeHa.
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YerHasg 9acTh DK3aMeHa

Kpurepnn oneHKH 3HAHUH H KOMINETCHIMIA 10 SI3LIKY

Ilapamerps! ommbGox Beraayaene
P dansl (%)
1. HecootsercTBHE (hopMara.
bop 10%
2. Henoru4HOCTEb IIOCTPOEHHS OTBETA: 259
]
HeapryMeHTHPOBAaHHOCTh (HEyMEHHE BBIICIATE ITIaBHEIE H
BTOPOCTEINEHHbIE (PaKThl H GOPMYIHPOBATH OCHOBHYIO HIEHO
aHaTM3UPYEMOr0 TEKCTa, BBIABISITH IO3HIIHIO aBTOPA, OTCYTCTBHE
CBSI30K, CIIOCOOCTBYIOMIMX JIY4IIEMY PaCKPBITHIO MBICIIH)
3. TloBTops! (Kaxaas OrPEIIHOCTE). 59
0
4. HecooTBercTBHE CTHII. 29
V]
5. HecooTBeTcTBHE 3alaHHOM TEME 25%
0
AJIEKBATHOCTH JIEKCHYECKOI'0 BhIPayKeHHS MbICJIH
HenpasribHOE HCIIONIB30BAHUE TEOIOTHYECKOH U aKTHBHOH JICKCHKH
(OTCYTCTBHE TOYHOCTH, YMECTHOCTH, COYETAEMOCTH) 3%
Jlekcuko-rpaMMaTHIecCKHe OMHOKH (Kaxaasi omubKa) 3%
IIpe3enTanus BhIcKa3bIBAHUS
1 PeyeBas HEKOMIIETEHTHOCTE (OTCYTCTBHE HABBIKOB BEICHHS
" IUCKYCCHH). 10%
2. OtcyTcTBHE GEMIOCTH PEYH. 29
o
3. o
doHeTHYECKas ¥ HHTOHAIIMOHHAs HEKOPPEKTHOCTD. 2%

CoryiacHO TIpMBEIEHHBIM BBIIIe KPUTEPHUSIM CTABHUTCS OLIEHKA 3a KaXKII0€ W3
Tpex 3aJaHuil YCTHOU YacTH dK3aMeHa, 3aTeM 0a/llbl CyMMHUPYIOTCS ¥ BEIBOJUTCS
cpenHee apr(pMeTHIecKoe, KOTOpOe epeBOAUTCS B OAUIBHYIO LIKAITY.

IIIxkana cooTBEeTCTBHA O0IEHOK

«5» OTmmgHO A 90-100%
«4» Xopowo B 82-89%
C 75-81%
A4 D 67-74%
Y IOBIETBOPHTENEHO
E 60-66%
«2» HeytoBneTBOPUTENEHO F Menee 60%




3. JUTEPATYPA
Ocnosnan 1umepamypa:
1. Taparymns, C.M. AHTTHICKHUI 361K I aCIMPaHTOB U COMCKATENeH YUeHOM
creneau=English for postgraduate students : yuebmumk : [16+] /
C.U. T'aparyms. — Mocksa : Baagoce, 2015, — 328 ¢. — Pexxum gocTyma: 1o
nogmucke. — URL: http://biblioclub.ru/index.php?page=book&id=429572
(mata obpamenws: 21.12.2019). — Bubmwmorp. B k. — ISBN 978-5-691-

02198-5. — TekcT : 2NeKTPOHHBIH

2. Mastering English through Global Debate : yue6Guuk / E. Talalakina,
T. Brown, J.Bown, W.Eggington. — MockBa : HW3natensckuifi oM
Beicmieli mxomel 3koHOMHKH, 2017. — 191 c. : w1 — PexxuM mocTyma: 1mo
nognucke. — URL: http://biblioclub.ru/index.php?page=book&id=486564
(mara obpamenus: 21.12.2019). — ISBN 978-5-7598-1550-1 (pbk.). —

TeKcT : ANeKTPOHHBIH.

3. Hewaepa, T.A. English for academic and scientific purposes : yue6Guoe
nocobue / T.A. HegaeBa ; MUHHACTEPCTBO HayKH M BEICIIEr0 00pa30BaHMs
P®, DenpepansHOe rocynapcTBEHHOE aBTOHOMHOE 00pa3oBaTeIbHOE
yUpeKIeHue  BhIcIIero  oOpasoBaHus — «IOxHBIH  (demepanbHbLA
YHHBEPCHTET», MHXEHepHO-TexHOIOru4eckass akageMus. — POCTOB-Ha-
Hony ; Taranpor : M3gatensctBo FOxkHOro ¢eepalbHOr0 YHHBEPCHTETA,
2017. — 158 c. : wmn. — Pexum pgocryma: mo mopmmucke. — URL:
http://biblioclub.ru/index.php?page=book&id=499706 (umara obpameHus:
21.12.2019). — bubauorp.: c. 156. — ISBN 978-5-9275-2550-8. — Tekcr :

3IIEKTPOHHBIN.

4. COopHHK TeKCTOB Ha aHIIHiickoM si3eike (Reader for students of Theology
learning English): s cTynenToB Teonormdeckux (akyibTeToB: yueGHOE
nocobue / IlpaBocmaBHb ~ CBsTO-THXOHOBCKMM  I'yMaHUTApHBIN
yuusepeurer, ®. BOI'OCJIOBCKUM, Kadempa MHOCTPaHHBIX S3BIKOB;
coct. T.b. MeHckas u np. - 2-e u3g., epepab. u gom. - M.: M3gaTenscTBo
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[ICTTY, 2013. - Y. 1. - 176 c. To xe [Onexkrponssii pecypc]. - URL:
http://biblioclub.ru/index.php?page=book&id=277156 (YHuBepcUTETCKasl

OubmuoTeKa OHNAlH).

5. C6opHHK TeKCTOB Ha aHriuiickom si3eke (Reader for students of Theology
learning English): mis cTyZeHTOB Teolorudeckux (akyIbTeToB: ydeOHOe
nocobue / IlpaBocmaBHbI ~ CBATO-TWXOHOBCKMH  TI'yMaHHTAapHBIH
yuusepcurer, ©. BOI' OCJIOBCKWI, Kadenpa HHOCTpaHHEIX SI3BIKOB ;
coct. T.B. Menckas. - M.: Usnarensctio [ICTTY, 2013. -4. 2. - 132 ¢. To
xe [DnexTpoHHbIH pecype]. - URL:
http://biblioclub.ru/index.php?page=book&id=277157 (YHuBepcUTEeTCKAas

OubIHOTEKa OHJIAMH ).

6. COopuuk TekcToB Ha anrimiickoM s3bike (Reader for students of Theology
learning English): mist cryieHTOB TeolorndecKux (axkylbTeToB: yuebHoe
nocobue / IlpaBocmaBHbi  CBsTO-THUXOHOBCKMM  I'yMaHHTAapHBIHA
yauepeuter, ®. BOIOCJIOBCKUM, Kadenpa HHOCTPAaHHEIX S3BIKOB;
coct. T.B. Menckas u jp. - 2-e u3n., repepad. u gom. - M.: M3gatenscTso
IICTTY, 2013. - 4. 3. - 136 c. To xe [DnexTpoHHEI pecypc]. - URL:
http://biblioclub.ru/index.php?page=book&id=277158 (YHuBepcuTeTcKas

OubIMOTEeKa OHJIANH).
Hononnumensuan iumepamypa:

1. Bulatova, .M. Focus on scientific paper. A guide for writing and analyzing
: nexnuu / LM. Bulatova ; MununcrepcTBo obpasosanus u Hayku PO,
Kazagckuii  HallMOHAIBHBIA  HCCHENOBATENbCKUM  TEXHOJIOIHYECKHi
yrausepcuteT. — Kazan : KNRTU Publishing house, 2017. — 100 c. : cxem.,
Tabm., w1, — Pexwmm  gocryma: mo moamumcke. —  URL:
http://biblioclub.ru/index.php?page=booké&id=500562 (mata oOparieHus:
21.12.2019). — ISBN 978-5-7882-2130-4. — TeKCT : 2JI€KTPOHHBIH.

2. Bannaxmerora, 3.K. AHIIuHCKUN 53bIK. YCTHas W IIHCbMEHHas peyb:
yuyebHoe mocobue s acriupanToB / O.K. BannaxmeroBa; MUHHCTEPCTBO
obpazoBaHusd W Hayku Poccuiickonn ®@epepauun, DexpepanbHoe
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roCyIapCTBEHHOE OIODKETHGE $Opa30BaTeNbHOe YUPEKIEHHE BBICUICIO
rpodeccHoHalbHOr0  00pa3cszizy  «YduMckui  rocymapcTBeHHIIC
VHUBEPCHTET OKOHOMHMKM ©  cepBucay. - Yoa: Ydumckuit
rOCYIapCTBEHHBIA YHUBEPCUTET dKOHOMUKH M cepBuca, 2013. - 63 c. To
xKe [DnexTpoHHBIN pecypc]. - URL:
http://biblioclub.ru/index.php?page=book&id=272487 (YHHBEepcUTETCKas

O6ubnroTeKa OHIalH)/

. Kopotkuna, N.b. Academic Vocabulary for Social
Sciences=AkaneMu4ecKas JEKCHKA COIMANBGHBIX IUCIHMILUIUH @ yueOHOe
noccbue / M.b. Kopotkuna ; Breicias mkona 3KOHOMUKH, HallioHanbHer
WCCIIEOBATEIbCKHH yHUBepcuTeT. — MockBa @ M3paTensckuil rem
Brlciel mKoibl 3KoHOMHEKY, 2016. — 305 ¢. : w1, — Pexxum pocrtyna: e
noarmacke. — URL: http://bib-li{:f;-:ub.ru/index.phn?page=book&id=4864(};5'-
(mara obparmenus: 21.12.2019). — bubmuorp. B kH. — ISBN 978-5-7598-

1261-6 (B 0641.).. — TekcT : 3NEKTPOHHBIN.

. Kypc nosropenus ocHoB anriwuiickoro s3pika (A Course of Basic English
Revision): yaeOHO-MeTO TUIeCKHi KOMILIEKC / N.©. Typyx,
M.B. Ileryxora, FO.C. Ueborapes, T.M. I'ynas. - U3n. ucnop. u pon. - M.:
Espazuiickuii oTKpeITEIH UHCTHTYT, 2011. - 288 c. To xe [OnekTpoHHBIH

pecypc]. - URL: http://biblioclub.ru/index.php?page=book&id=91058

(YHuepcuteTckas 6uOIMoTeKa CHIakik).
. Huxynemuna, HJL Yuuce nucars saydyHsle CTATbH HA aHTTTHHACKOM SI35IKE:
ygebHOe rnmocobue / H.JL. HukynemmHa, O.A. I'muBeHKoOBz,

T.B. Mopniosuna; Munucreperzq , obpasoBanns ¥ Hayku Pocchiicko:!

denepanuy, DenepaibHGEe I'GCYAapCTBEHHO® OIOKETHOS .
o0Opa3oBaTebHOe yapexkJIeHrne BBICIIIETO Tpo(eCCHOHATTEHOTO
obpaszoBaHHA «TamboRCKIH rocy/1apCcTBEHHEIH TEXHUYIECKIH

yHUBEpCUTET». - TamboB: 2012, - 172 ¢. To e [OnekTpoHHsIH pecype]. -
URL: http://biblioclub.ru/index.php?page=book&id=277911

(VuuBepcuteTckas Oubnuorexka oHIiaiH).



Ilepeuenn pecypcoB HH(pOPMALHONHO-TEJEKOMMYHHKAIMOHHOM CeTH

«grepHeT»:

s HaumeHoBaHNHe HHPOPMAITHIOHHOTO . :

1/ Ccruika Ha HHGOPMAIHOHHBIH pecypc

. pecypca

1 BB'C «YHuBepcuTeTcKas dbmbanorexa htp/biblioclubra/
onliney

) Oﬁp%OBaT:eJILHBIH UHTEPHET-PECYPS | v/ deenenelish.com
Deep English

3 Merrletm V\/uebster ETOHKOBHH AHHIO™ | 4 ttps://www.merriam-webster.com
AHTJIMMCKUI OHJIAWH CIIOBaph)
O6pa3zoBaTebHBIN HHTEPHET-IIOPTEN ) 1 .

4 1 Biblical Teaining https://www.biblicaltraining.org B

5 bpuranckuit coBeT (00ydaromuii hitp://learnenglish.britishcouncil.org/z
WHTEPHET-II0PTAN) n/
(O6pazoBaTelbHBI HHTEPHET-PECYPC . ; ;

6 Oxford Online English https://www.oxfordonlineenglish.cor
O6pa3oBaTenbHbIA HHTEPHET-IIOPTAI _ :

/ World News for Students of English e newsinlevels.com
O6pa3oBatelbHBIA HHTEPHET-PECYPC ) y

8 Enghish Geamnse 101 https://www.englishgrammar101.com/

9 OtkpeITas 6a3a yueOHBIX MaTepUaIIOB bispaieltaun.cnn

Oxford University Press

4. HOPACK ATTEJLJIAINA

1. 3asBneHHd Ha aneIglMID IICMHUMAIOTCA JTHHHO OT acCIIHpaHTOR

{comckareneil). Anemmnus NONEETCS
KaHIMIATCKOrO SK3aMeHa WITH B TSYSHUE CIIeyfommero paboyero qHs.
2. Anennsamus O HapyIIEHWY YCTEHODICHHOIO IIOpsAJKa IIPOBEHSHAI :

KaHIUIATCKOTO

3K3aME€Ha MOXET

KaHauIaTCKoro sKk3aMeHa.

SBITH

B JCHb 00BIBIIEHHS PE3VIILTATCE

IIogasa B J€Hb TIPOBCOCHWA



[Mpunoxenue 1.
(THTYJILHBIH JIUCT)

PeJiMruo3Has opraHu3anus — IyXoBHasi o0pa3oBaTe/bHAs OPraHH3alus
Beiciiero oopasosanus Pycckoii [IpaBociiasnoii Ilepksu «O6menepxoBHas
ACHHPAHTYPA H JOKTOPAHTYPA HM. CBATHIX paBHOaNocToabHbIX Kupuina n Medoxns»

KOHTPOJILHBINA NEPEBO/
AJIfl JonyCcka K cia've KaAaHIHIATCKOro 3K3aMeHa
10 HHOCTPAHHOMY #3bIKY (AHIVTHHCKHIT)

Ha Temy " Myers, B. Alister McGrath’s Scientific Theology. Reformed
Theological Review. 64 (2005): 15-34"

Breimomaun:

/®.H.0./

TTposepuur

/®.1.0./

/oamuce /

Mocxsa 2023
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[Tpunoxenue 2.

Penurno3nas opranusauus — 1yxoBHasi 00pa3oBaTe/ibHAs OpraHu3aluMs
Bbicmero oopaszosanns Pycckoii IlpaBociaBuoii llepkBu «O0menepkoBHas
acCNMPAaHTypa H JOKTOPAHTYPa HM. CBATBIX paBHoanocToabHbIX Kupuiia u Medoans»

DK3aMeH KaHOUuOaTCKOT0O MUHHUMYMA 110 HHOCTPAHHOMY A3BIKY

CAHTIHHCKHHA S3BIK»

DK3aMeHalMoHHEH Omiter Nel

1. IIpoutute TekcT Nel u nepefaiite ero cofepxkaHue Ha aHTTTHMHCKOM S3BIKE.

2. ITpocmorpute TekcT Ne2 w KpaTko (B 2-3 TIPEIIOKEHUAX) H3TOKUTE
OCHOBHOE COJIepKaHHe TEKCTa Ha aHTJIMHCKOM SI3BIKE.

3. PacckaxxuTe 0 cBoel Hay4HOU pabote u mobeceayiiTe ¢ SK3aMeHATOPaMH

Ha aHIJIMHCKOM S3BIKe TI0 BOIIPOCaM, CBSI3aHHBIM ¢ TeMoi Bamei nuccepranuu.

HavansHUK OTIENIEHUS acIUPaHTyPhl /




