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• Dismantling of aggressive secularist soviet-type regimes

• Allows a comparative analysis of divergent religious dynamics throughout the region and
the testing of competing paradigms:

• a) The European paradigm of secularization (B. Wilson, S. Bruce, D. Pollack)
"The more modern a society the more secular it will be"

• b) The American paradigm of competitive religious markets (R. Stark and R. Finke)
"The demand of religion is constant. Free and competitive religious markets allow all
religions to thrive by freeing up entrepreneurial supply"

• c) The revisionist paradigm of global de-secularization (P. Berger)
"Religion is thriving everywhere in the world: Western Europe as exception"

• Analytical distinction between philosophical-historical secularism
and political secularism

• Philosophical-historical secularism: ideology or worldview that postulates that religion is
a primitive or traditional stage of humanity to be superseded by a modern secular stage:
stadial consciousness

• Distinction between two broad types of political secularism:

• a) "Assertive" state control and regulation of religion, to put religion in its place,
excluding it from the public sphere, in its most extreme form attempting the eradication
of religion from society altogether

• b) "Agnostic, neutral or benevolent" secular state: one that makes the state secular for the
sake of equality and freedom of all its citizens;
thus disestablishing each and all religions,
either eliminating all the privileges and making all religions equal before the law,
or respecting all religions and treating them with similar benevolence, ,
advancing the freedom of conscience and equal rights of all its citizens,
protecting all minorities religious and secular, from the tyranny of the majority
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• All modern secular regimes are shaped by two different dimensions, well captured by the
dual clause of the First Amendment to the US Constitution:

a) "The establishment clause," points to the degree of separation between church and state,
and the type of institutional relations between religious and political authorities in any
given political regime

b) "The free exercise clause," points to the types of state regulation of religion in society
and the kind of religious economy that ensues:
from the tight monopoly of a confessional state church,
to oligopolistic privileges of some religions over others,
to absolute prohibition forcing religion into an underground black market,
to a free and pluralist market of competing religious groups

• Soviet-type regimes combined extreme forms of

a) philosophical-historical secularism: atheism as established state ideology, "museums
of atheism" as paradigmatic expression of stadial consciousness

and

b) political secularism: attempts to eradicate religion, control and surveillance of religious
institutions and believers, forced secularization from above

• Post-soviet context:  Transitions throughout the region from aggressive secularist states
to more neutral or benevolent types of secular state

• Instructive comparison of four post-soviet societies: East Germany, Poland, Ukraine and
Russia.  Different types of secular state with very different religious dynamics

• What happens to religion when enforced state secularism is lifted?
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East Germany

• Predominantly Protestant country: indeed the historical lands of the Protestant
Reformation

• The most evidently successful case of "atheist" secularization enforced by the state from
above:
In 1949     80% of East Germans had some religious affiliation
In 1969     29% of East Germans had some religious affiliation

• The only European society in which a majority of the population (51%) claimed to be
“atheist” at the time of “die Wende”

• With German reunification, the DDR (German Democratic Republic) ceased to exist as a
separate political entity and was integrated into the more advanced and democratic
Federal Republic of Germany: a secular state of a bi-confessional, Protestant/Catholic,
society with much higher levels of religious belief, practice and affiliation

• It is indeed instructive to compare the religious situation in East and West Germany at the
time of reunification (1991EVS):

East Germany: 66% "non-religious" vs. 34% "religious”
almost the exact inverse from

West Germany: 31% “non-religious” vs. 69% “religious”

• The 2008 Bertelmann’s Monitor offers a similar, basically unchanged picture of East
Germany:

Affiliation:
68% belonging to no faith community (the majority of them post-Protestants)
vs.

32% belonging to Christian faith communities, of which:

23% Protestant
7% Catholic
2% Orthodox and other Christian groups

Practice:
10% regulars: “weekly” or "between one and three times a month”
10% several times a year
80%     never
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Belief in God, or in something divine

East Germany                                           West Germany
“very much”    7%                                                         36%
“quite a bit”     5% 12% 6% 42%

“moderately” 14%                                                       21%

“not very much” 23%                                                     14%
“not at all”          50% 73%                                       11%        25%

• While in many other respects (education, income, consumerism, political culture, etc.)
East German society begun to resemble increasingly West German society, there was no
convergence in the religious sphere

• The religious situation in East Germany remains basically unchanged 20 years after
integration despite the constitutionally guaranteed free exercise of religion, freedom of
conversion, and freedom to proselytize

no evidence of religious revival

no growth in the two main churches, Protestant and Catholic, despite the corporatist
privileges under the Federal Republic

no significant growth of new religions, sects or cults

• It would seem as if the criticism of religion propagated in the former GDR and state
repression of religious practices not only damaged church institutions, but also shaped the
minds of the East German population

• the expectation that religion would fill an ideological vacuum after the fall of the Berlin
Wall has not been realized

• Marxist-Leninist ideology may have retreated,  but the “habitual atheism of the masses”
and the secularist assumption of the irreconcilability of science and religion appear very
much alive

• No "secularization in reverse" (D Martin), critique of the “de-secularization of the world”
(P. Berger)

• East Germany remains the most secular society, but not because it is the most modern,
nor is West Germany much more religious because it is less modern.
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• Modernization does not explain the secularization of East Germany (European paradigm)

• Other historical factors: particular patterns of confessionalization and de-
confessionalization offer a better explanation:

• early confessionalization: historical lands of the Protestant Reformation

• successive historical waves of de-confessionalization:
Calvinist Hohenzollern rule of Lutheran population in Prussia
19th century Prussian secularization
Fusion of Darwinian scientific atheism and historical materialism
Berlin: the secular metropolis
Weimar Republic
Nazional-Socialism
East German Communism

• East German evidence puts into question the basic premises of the American paradigm:
no demand for religion
state deregulation, increased supply and entrepreneurial competition have not contributed
to religious growth

• No global de-secularization

• East German evidence puts into question anthropological conceptions of "homo
religiosus," most East Germans appear to be religiously “tone deaf”

• as well as functionalist theories that postulate the need of religion for social and moral
integration

• Both, religion and radical secularity appear as modern "options" (C. Taylor, H. Joas)
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Catholic Poland

• Catholic Poland, as is well known, represents the opposite picture of being one of the
most religious societies in the world, seemingly unaffected by the failed project of
communist secularization:

95%  of the Polish population believe in God

92% of the Polish population declare themselves “Catholic”

The rest being divided between “other religion” (3%)
and

“no religion”   (5%)

• The picture remains basically unchanged 30 years after the post-Communist transition

• There has been, to be sure, a significant drop in Catholic religious practice (Sunday Mass
attendance) from the unsustainable high rates of the Solidarity and Martial Law periods
(80’s%) to the still unusually high rates today (50’s%)

• The basic puzzle in the case of Poland is how to explain the seemingly absence of
“secularization”: before communism, during communism, after communism

• Before attempting an answer to the Polish puzzle, we must not assume that the picture
depicted in the statistics above, of very high belief and very high homogeneous
affiliation, represents the paradigmatic picture of a traditional society which somehow
has remained frozen, unaffected by processes of modernization

• Radical change in the religious-confessional-denominational structure of Poland in the
20th century

• from being one of the most religiously pluralistic societies in all of Europe to being one
of the most homogeneously religious societies after WWII

• Polish-Lithuanian Commonwealth: the single exception to the territorial
confessionalization of the Westphalian system based on the principle cuius regio ejus
religio

• the three religions of the ruling schlachta at the Sejm of the Polish-Lithuanian
Commonwealth:

Polish and Lithuanian Catholic nobility,
the Lutheran Prussian nobility,
and
the Orthodox Ukrainian Cossack nobility.
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• Place of refuge for Jewry and for all the Christian sectarian minorities (Unitarians,
Moravian Brethren, etc.) expelled from all of Europe by the ethno-religious cleansing
connected with the general process of confessionalization, i.e., religious homogenization

• Similar dynamics continued during the partition between Prussian, Russian and Austrian
Poland

• A look at the denominational/confessional composition of the population in Polish lands
before independance :

1900                                     1970                                            1990
Roman Catholic 55.6% 92.9% 94.0%
Greek Catholics 12.4% - 0.8%
Orthodox 14.2% 1.4%                                            1.5%
Protestants 5.9% 0.3% 0.3%
Jewish 11.7%                   0.006%                                        0.004%

• Such a demographic transformation has of course reinforced the identification of Polish
nationalism and Catholicism that emerged in the 19th in the struggles against the partition

• Catholic confessionalization in the case of Poland, that is, the fusion of Catholic faith and
Polish national identity, is in this respect a relatively late phenomenon and it happened
trough processes of mobilization from below rather than through state coercion (cujus
regio ejus religio)

• It is not a traditional, pre-modern phenomenon, but a modern one, putting into question
the correlation assumed by the secularization paradigm between tradition and religion on
the one hand, and modernization and secularization or modernity and secularity on the
other.

• Polish society has become more religious as it has become more modern

• Indeed the confessionalization of the intelligentsia took place first in the 19th century, that
of the peasantry came later

• With the emergence of an independent Polish nation-state in the interwar period there
took place also a process of relative secularization and growing anti-clericalism within
the intelligentsia and the Peasant Party, well documented by the Polish school of
sociology

• The post-WWII fusion of Polish nation and Catholic faith is paradoxically the result of
Nazi and Soviet-Stalinist policies, and of the mobilized resistance against them.
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• The Polish communist regime’s attempt to exploit the myth of the ethnic nation to gain
legitimacy clearly backfired against the regime.

• The struggles between Communist state and Catholic Church over the 1966 celebrations:
the millennium of Polish statehood or the millennium of Polish Catholicism?

• Represents a turning point: Catholic mobilization clearly triumphed over state
mobilization

• Prepared the ground for the formation of KOR in 1973 bringing together the Catholic
intelligentsia, the post-Socialist intelligentsia and the working class opposition to the
regime

• Emergency of the Solidarity movement in 1980, following the 1979 visit of the Polish
pope, bringing together the three sources of Catholic, national, and working class
“solidarity”: a broad based movement representing 80% of the population

• The premise shared by most sociological analyses of “Polish exceptionalism,” that high
religiosity in Poland was a traditional residue which somehow was able to survive
because of the exceptional circumstances of the fusion of Catholic Church and Polish
nation against an illegitimate “foreign” state

• The expectation was that post-communist “normalization,” that is, the institutionalization
of a legitimate democratic state representing the Polish nation and the modernization
accompanying European integration would bring in its wake, finally, a drastic process of
secularization (as happened in Ireland and Spain).

• Yet, no drastic secularization in post-communist Poland.

• Institutionalization of a secular non-confessional state, after failed attempts at Catholic
hegemony. Compromise wording of ex-Prime Minister and Catholic intellectual Tadeusz
Mazowiecki:

“We the people of Poland…all the Polish citizens, both those who believe in God, who is
the source of truth, justice, goodness and mercy, as well as those who do not share this
faith and derive the values they recognize from other sources, equal in rights and
obligations toward the common good…recognizing our responsibility before God or
one’s own conscience… pass this constitution”

• Respecting the dual principle of “no establishment” and “free exercise,” as well as the
“twin tolerations” (A. Stepan), Article 25 of the Polish Constitution reads:
(1) Churches and other religious organizations shall have equal rights
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(2) Public authorities in the Republic of Poland shall be impartial in matters of personal
conviction, whether religious or philosophical, or in relation to outlooks on life, and
shall ensure their freedom of expression within public life

(3) The relations between the State and churches and other religious organizations shall
be based on the principle of respect for their autonomy and the mutual independence
of each in its own sphere

• Along with the “deconfessionalization” of the state, there has taken place a certain de-
confessionalization of the nation with the recognition of internal ideological and cultural
pluralism.

• Most significantly, there has been a pronounced liberalization and pluralization of moral
norms in the public sphere, particularly with respect to sexual and gender norms as
expressed in surveys of public opinion, in clear divergence from the official moral
doctrines of the Catholic hierarchy.

• Yet this de-confessionalization of state, nation, and public and private morality has not
been accompanied by unchurching or by secularization. According to data obtained from
the regular surveys organized by the Polish Public Opinion Research Center (CBOS),
“for over a quarter of a century both the declared faith and religious practice have not
changed markedly…, overall the general trend in Polish religiosity remains realtively
stable.”

• The levels of belief in God (ca. 95%), Catholic affiliation (ca. 93%) and weekly religious
practice (over 50%) remain basically unchanged and extraordinarily high in
contemporary Poland

• I have no convincing explanation for the Polish religious situation

• Besides “the Wojtyla factor,” which should not be underestimated, the only valid
explanation is in my view a phenomenological one, which emphasizes that Poles, for
obvious historical reasons, experience their Catholic identity and their religiosity not in
tension but in tandem with modern freedoms and modern rights

• For particular historical reasons Poles have experienced their religion as a positive factor
in the struggles for independence, for national sovereignty and self-determination, and for
the institutionalization of modern freedoms and human rights

• Absence of a secular post-religious stadial consciousness

• The Polish pattern of high Catholic religiosity without religious pluralism defies both the
assumptions of the European paradigm of secularization as well as the American
paradigm of competitive religious markets.

• For both paradigms, Poland remains “exceptional.
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Multidenominational Ukraine

• Ukraine is the only European country that has basically broken with the European model
of “church” and “sect”, that is national majority religion (or bi-confessional national
religions) and religious minorities, and has developed a religious field akin to American
denominationalism

• The combination of a plurality of competing national “churches,” (UOC-MP, UOC-KP,
UAOC, and UGCC) along with the dynamic growth of evangelical Protestant religious
communities (Baptists and Pentecostals), and the constitutional framework of a non-
confessional secular state based on the dual principle of “no establishment” and free
exercise” has contributed to the development of a truly free and competitive religious
market in which all religions appear to thrive.

• You are all probably familiar with the data.  You can find the details in the periodic
surveys and updates provided by the publications of the Razumkov Centre, “National
Security and Defence” and by RISU (Religious Information Service of Ukraine).

• The trends are very clear and point towards a continuous dynamic of religious growth:
2000                                               2010

Believers                 57.8% 71.4%
Unbelievers             11.9%                                              7.9%
Not sure                   22.5%                                             11.5%
Atheists (staunch)     3.2% 1.4%

• In terms of denominational affiliation the competitive situation has stabilized and there
has been no major change in the proportional share of the various denominations in the
last decade.

• In 2010 the denominational distribution was:

Orthodox            68.0%
Greek Catholic     7.6%
Just Christian        7,0%
Protestant             2.0%
Roman Catholic   1.0%
Muslim                 1.0%
Other                     1.0%
Unaffiliated          13.0%
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• The main transformations have taken place in terms of denominational affiliation within
Orthodoxy, with increasing affiliation with the two main churches, and dramatic growth
for the UOC-MP:

2000                              2010

UOC-MP                                  10.0%                            23.6%
UOC-KP                                   12.0%                            15.1%
UAOC                                         1.3%                             0.9%
Ruthenian Orthodox                                                         0.8%
Just Christian                             38.6%                            25.9%
Don’t know                                  4.6%                             1.6%

• In terms of institutional resources the competitive denominational field has also stabilized
but with a tendency to continuous growth in all denominations:

Rel. communities           Ministers                   Sunday schools
2001        2011 2001 2011                  2001 2011

UOC-MP                 8,953      11,952           7,509    9,680                 2,593     4,344
UOC-KP                 2,182 4,371            1,943    3,021                    748     1,248
UAOC                     1,013        1,190               628       699                    217        301
UGCC                     3,268        3,646            1,872    2,424 690     1,163
Roman Cath.              798           909               431       579                    405        515
Baptists                   2,315        2,784            3,110     3,358                 1,214    1,561
Pentecostal Union 1,066        1,496            1,569     2,305 674     1,045
7th Day Adventists     794        1,022            1,057     1,178                    425       712
Jehovah’s                   655        1,107            1,640     1,906 74       173
Mormons                     57             54               260        401                       34        44
Jewish                        194 276                 92        164                       60        78
Muslim                       351          583                372       528                       51       123
Hare Krishna               30             32                  38 43                         8         11
RUN-vira/Pagan          58 112                   51         99 8          6
Total in Ukraine 32,521                    30,199 12,762

• In this respect, Ukraine would seem to confirm the main premises of the American
paradigm of competitive religious markets.

• But it is not state deregulation alone which accounts for such unique development, since
state deregulation elsewhere throughout the region has not led either to religious
pluralization (Poland) or to religious growth (East Germany).
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• Denominationalism has emerged in Ukraine after independence for particular historical
reasons which guard some similarity with the original emergence of denominationalism
in the United States after independence :

a) The competition of de facto existing national churches which were hegemonic in
different geographic areas and therefore none of them was in a position to become the
officially established national church

b) The active mobilization of religious minorities: Baptists, Pentecostals, Mormons,
Jehovah’s, Jews, Muslims, and new religious movements for free exercise

c) The interests of state making elites in maintaining “no establishment” and “free
exercise of all religions,” rather than privileging any particular church over others

• This combination of factors was itself conditioned by particular historical developments
unique to Ukraine.

• Once again, it is the particular patterns of confessionalization and de-confessionalization,
unique to Ukraine as a borderland between Catholicism and Orthodoxy, that best explain
religious dynamics in Ukraine.

• We may take developments in Western Ukraine, the most religious and the most
pluralistic region of Ukraine, as extreme yet paradigmatic illustrations of the changing
historical patterns of confessionalization and de-confessionalization in all of Ukraine

• At the time of the Union of Brest (1595-96) within the Polish-Lithuanian
Commonwealth, the diocese of Lviv served as a main Orthodox stronghold against the
“Unia.” In fact it was “orthodoxy” that served as the rallying cry of the first expressions
of Ukrainian national identity under the Cossack Hetmanate

• But eventually, once Galicia was incorporated into the Austro-Hungarian Empire under
the Partition, the Greek Catholic Church became the hegemonic confession among
Ruthenians/Ukrainians, determining the ethnic boundaries between Greek Catholic
Ukrainians and Roman Catholic Poles

• But in so far as Greek Catholic Galicia served as the Piedmont of modern Ukrainian
nationalism at the end of the 19th century, the Uniate Church became a destabilizing
factor in the formation of Ukrainian Orthodox confessionalism

• The formation of the Ukrainian Autocephalous Orthodox Church during the Bolshevik
Revolution marks the first modern attempt at Ukrainian confessionalization independent
of the Moscow Patriarchate, but such a project could not possibly succeed under Soviet
communism
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• With the incorporation of Western Ukraine into the Soviet Union and Stalin’s liquidation
of the Ukrainian Greek Catholic Church in 1945, there took place a forced Orthodox re-
confessionalization of the entire Western Ukrainian population under the Moscow
Patriarchate.

• As in Poland, the combination of the Nazi project of extermination of Ukrainian Jewry,
violent ethno-religious cleansing throughout the historical lands of the Polish-Lithuanian
Commonwealth, the post-war redrawing of the territorial borders between Poland and
Soviet Ukraine, and the enforced resettlement of Polish and Ukrainian populations on
both sides of the border to ensure the congruence of ethnic populations and ethno-
national territories, transformed Western Ukraine for the first time into a homogeneous
Ukrainian ethnic territory and a canonical territory of the Russian Orthodox Church

• Under Soviet rule the Russian Orthodox Church became de facto the only legally
recognized religious confession in Ukraine.  The Ukrainian Greek Catholic Church as
well as most other religious communities could only survive by going underground

• With the belated introduction of Gorbachev’s liberalization, the UGCC was officially
reestablished in Western Ukraine in 1989.

• A majority of Western Ukrainians reverted to the Ukrainian Catholic Church, but large
numbers “opted” for Orthodoxy in one of the three denominational versions which now
became available: UOC-MP, UOC-KP, UAOC

• The seven oblasts of Western Ukraine form not only the most religious region of
Ukraine, but also the most competitive and the most pluralistic. Indeed it serves as
stronghold of all major Ukrainian denominations, with the following distribution:

Congregations Proportion in all Ukraine
UGCC 3,251 96%
UOC-KP 1,564 48%
UAOC                  780                                         72%
UOC-MP           2,204 22%
Protestants         2,285                                         30%
RCC                     389                                          46%

• Western Ukraine comprises just 15% of the population of Ukraine, but is home to 40% of
all its religious communities.

• The five Eastern oblasts by contrast comprise 27% of the population of Ukraine, but
contain less than 15% of its religious communities.  The UOC-MP has overwhelming
dominance there, but a majority of the population remain still “unaffiliated” opening up a
space for Protestant proselytizing
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• Lviv is by far the most competitive and pluralistic oblast of all Ukraine.

• It constitutes 4% of Ukraine’s population but contains 10% of its religious communities,
with the following distribution:

UGCC           54%
UOC-KP       14%
UAOC           13%
UOC-MP        2%
Protestants     11%
ROC                5%
Others             1%

• Besides the various branches of Eastern Christianity and Catholicism, Ukraine has also
had an active Baptist presence since the 19th century

• It served as the Bible Belt of the Soviet Union. It was home to half of all registered
Baptists in the USSR, 1,5 million strong.  The largest Baptist community in Europe

• The underground Baptist community was estimated at 3 million by the 1950’s

• After the fall of the Soviet Union, Ukraine became the center of evangelical publishing,
seminary training and missionary recruiting for all Eurasia

• There has been an equally remarkable growth of Pentecostal congregations

• While constituting only 2% of the population, by 2000 one quarter of all registered
places of worship in Ukraine were Protestant.

• In Southeastern Ukraine the number of Protestant churches nearly equaled the number of
Orthodox churches

• Ukraine also has the largest megachurch of Europe: an independent Pentecostal church
founded in Kyiv in 1994 with over 25,000 members

• In the same way as the UGCC has served as a destabilizing factor in the formation of
Ukrainian Orthodox confessionalism, the dramatic growth of Ukrainian Protestant
churches has played a destabilizing factor in the identification of modern Ukraine with
the Christianity of Kievan Rus

• While Greek Catholics and Protestants together may constitute only 10% of the
Ukrainian population, on any given Sunday there may be as many of them in church as
there are Orthodox faithful, although the Orthodox population is six times larger
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• The revival and growth of Jewish religious communities and of Muslim communities,
particularly of Crimean Tatars, has also contributed to greater pluralization beyond
Christianity

• This in turn has facilitated the acceptance and the legalization of other non-Christian
communities and new religious movements (RUN-vira, Hare Krishna, Buddhist, etc.)

• No church or religious community in Ukraine can claim to represent the majority of the
population

• When a plural number of churches compete for their recognition as the national church,
they cease to be “churches” in the sociological sense of the term (“An institution that
claims the monopoly of the means of grace over a territory” M. Weber).

• With the institutionalization of a secular constitutional state, the very distinction between
“church” and “sect”, between “national confession” and “religious minorities,” or
between “traditional” and “foreign” religions disappears, and all of them, churches as
well as sects, become so many denominations.

• This denominational pattern of religious pluralism, akin to the one that emerged in the
United States, has now been institutionalized in Ukraine, the only case in all of Europe

• It is true that, as Vlad Naumescu has indicated, “orthodoxy” as an embodied form of
religion is hegemonic and permeates and influences all forms of religiosity in Ukraine, in
the same way as Protestantism was the hegemonic form of religion in the United States.

• All new immigrant religions, Catholicism, Judaism, etc., underwent a process of
Protestantification as they took roots in the United States

• But it is also true, as Catherine Wanner has argued, that the new evangelical religions
have influenced and altered the Ukrainian “orthodox” religious field, as much as
Catholicism and Judaism first and now the new immigrant religions (Islam, Hinduism,
etc.,) altered the American “protestant” religious field
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The Russian Federation: Orthodox Confessionalism in a multinational context

• The Russian Federation, the successor state to the hegemonic Russian SFSR within the
Soviet Union, has undergone a complex transition from a secularist to a not fully secular
state

• Soviet scientific atheism and the enforced secularization from above had been almost as
successful in Russia as in East Germany.  While we do not have reliable figures, the
levels of affiliation in the Orthodox Church, the levels of religious belief, and the levels
of religious practice were extremely low at the beginning of glasnost.

• In this respect, compared with East Germany, there has been a dramatic religious revival
in Russia since the dissolution of the Soviet Union.

• But compared with Ukraine the revival is weaker and less continuous and the religious
dynamics are very different, with lesser pluralization and with a tendency towards
“orthodox” re-confessionalization

• The 1993 Constitution declared that the Russian Federation was “a secular state”
guaranteeing religious freedom

• But the Preamble to the 1997 Federal Law “On freedom of conscience and on religious
associations” contains the recognition of “the special role of orthodoxy in the history of
Russia and in the origins and development of her spirituality and culture.”

• Indeed, the myth of origins of Moscow as ‘the Third Rome” and as the inheritor of the
tradition of Kievan Rus, played a crucial role in the transformation during the 16th

century of Muscovy into Orthodox “Russia”.

• The process of confessionalization of the Russian state and of its subjects on the
Westphalian model “cuius region eius religio” developed in ways similar to simultaneous
processes in Western Europe.

• The absolutist reign of Peter the Great abolished the Moscow Patriarchate and turned the
Ortohodox Church into a state agency paralleling similar regalist caesaro-papist processes
across Western Europe

• The confessionalization of state and nation, however, could not proceed smoothly, given
the colonial expansion of the Russian empire east and south into Asia, absorbing in the
process non-Christian populations  (Muslims, Buddhists, and Shamanistic cultures)

• As an imperial state, Russia had to become per force a multi-religious regime which
organized itself in terms of ethnic confessionalization: Slavic Orthodox, Jews, Turkic
Muslims, Mongolic Buddhist, Siberian shamanistic, etc.
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• It is the model which the Russian Orthodox Church has tried to reconstruct after
communism in alliance with the imperial claims of the Russian state as the successor
state to the Soviet Union

• Despite its constitutional self-definition as a “secular” state, the Russian state makes de
facto clear distinctions between three types of religion:

1)  Russian Orthodoxy under the Moscow Patriarchate which is privileged as the
“traditional” religion of all ethnic Russians, indeed of all Slavic peoples within the
Russian Federation as well as in the “near abroad,” namely within all the republics of the
former Soviet Union, and most especially within the other two nation-states which have a
claim to originate in Kievan Rus, namely Ukraine and Belarus. The Russian state still
views them as “Little Russia” and “White Russia,” while the Moscow Patriarchate claims
them as its canonical territory

2) The other “traditional religions” of Russia: Islam, Judaism, Buddhism, and other
ethnic Christians which had a historical presence within the Russian empire (Armenians,
German Lutherans, Baptists, etc), which are legally recognized and have a constitutional
claim to free exercise

3) All other new, non-traditional and non-historical religious communities in Russia,
which are either hindered by cumbersome processes of legalization and local permits or
are under close state regulation and surveillance, insofar as they are viewed as “foreign”
agents and therefore as a threat to national security.  Roman Catholicism, new
evangelical and Pentecostal “sects,” Mormons and Jehowahs and other groups identified
with the United States, as well as new dangerous “cults” or “extremist” Muslim groups,
all fall under this category.

• The “national security” concept of the Russian Federation states explicitly that “ensuring
national security includes countering the negative influence of foreign religious
organizations and missionaries.”  Even when most of their pastoral agents and personnel
are Russian citizens, they are viewed in the same light as so many Russian NGO’s and
civil society organizations, which receive any kind of support from abroad and, therefore,
according to the newest legislation have to register as “foreign agents.”

• Restrictions on the religious freedom of such groups takes the form of:

a) legal-administrative hurdles to their registration as religious organizations or to their
ability to operate educational institutions  or disseminate religious literature (15 year
residency qualification)

b) denial of building permits or access to places of worship
c) denial of visas for foreign religious personnel
d) harassment by local authorities of religious organizations and individuals without

recourse to legal redress



18

• The Russian Orthodox Church, by contrast has privileged arrangements with government
agencies to conduct religious education and provide spiritual counseling in various public
settings (Ministries of Education, Defense, Health, Internal Affairs, etc.)

• In this respect one can witness since the rise of Putin as President in the year 2000 a
growing alliance between the authoritarian imperial project of the Russian state and the
canonical claims of the Moscow Patriarchate over all the territories that belonged to the
Russian Empire before the Bolshevik Revolution

• In terms of its religious dynamics, the Russian Federation is de facto a highly pluralist
multi-religious field, but one which evinces increasing orthodox re-confessionalization
and tight state regulation of confessional religious groups rather than competitive
denominationalism or free exercise

• In terms of actual religious affiliation, religious belief and practices within the Russian
Federation we do not have reliable data, in part because of the difficulty of carrying out
free and open public opinion and survey research in an authoritarian context that
considers such information as national “intelligence”

• The official estimates of the Russian Orthodox claiming 100 million faithful, out of a
population of 142 million within the Russian Federation, are clearly exaggerated. An
official statistical estimate of the Russian Academy of Sciences in January 2013 also
announced that 79% percent of the population belonged to the Russian Orthodox Church.
In the absence of parish statistics or an actual census, such estimates are reached by
counting as “Orthodox” all ethnic Russians or Slavs within the Federation

• The periodic surveys of the Levada Center, one of the most reliable polling research
centers, which now finds itself increasingly under state harassment as a “foreign agent,”
show nonetheless conclusively the progressive confessionalization of the Russian
population or at least their self-identification as “Orthodox”:

1991                 2001               2011

Orthodox 31%                   50%                69%

• The proportion of those self-identified as non-religious has decreased accordingly
confirming the clear and dramatic trend of post-communist religious revival:

1991                  2001               2011

Non-religious         61%                   37%               22%
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• However, according to the 2012 Survey “Mapping Russia’s Religious Landscape,”
conducted by the governmental Public Opinion Foundation (FOM), the first-ever
extensive sociological survey, the religious distribution of the population of the Russian
Federation was the following:

Russian Orthodox 41.0%
Other Orthodox                     1.5%
Just Christian                        4.1%
Muslim                                  6.5%
Tengrist/Neopagans              1.2%
Buddhist                                0.5%
Other Religions                     1.7%  (Old Believers, Catholics, Protestants, Jews, etc.)
Spiritual not religious          25.0%
Atheist/non-religious           13.0%
Undecided                             5.5%

• Reliable data on religious belief are much harder to come, but in any case orthodox belief
is rather diffuse at best, mixed with all kinds of non-Christian belief in reincarnation and
new age mysticism, and permeated by traditional animist/spiritist images

• In this respect the self-identification of the majority of the Russian population as
“Orthodox” does not denote the traditional meaning of allegiance to the true faith and the
right doxa,” but rather the modern confessional identity as members of the Russian
Orthodox nation, as a typical form of “belonging without believing”, also present in
Nordic Lutheran countries

• The data on actual practice point actually to an almost unchanged situation since the fall
of communism, without any evidence of religious revival.  According to the periodic
surveys of the Levada Center, the levels of religious practice have remained basically
unchanged:

Practice 1991         1996         2001       2007         2011

weekly                1%             3%            2%          2%            3%
monthly              4%             4%            3%          4%            4%
occasionally      18%           33%          32%         35%         40%
never                  67%          60%           63%        59%         47%

• The 2012 FOM service confirmed the same pattern: less than 10% of the Russian
population attend services at least monthly; only 2-4% are truly integrated in the life of
the Church; a majority of the population never attends church
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• Taking communion is not as widespread a traditional religious practice among Orthodox
as it is among Catholics, but there is a noticeable upward trend in recent years, according
to Levada Center surveys:

Communion         1991           1996          2001 2007       2011

weekly                  1%              1%            1%          <1%         1%
monthly                1%              1%            1%            1%         2%
once a year          12%            13%          14% 16%       29%
never                   86%             85%          84%          83% 65%

• Finally, in terms of registered religious communities in the Russian Federation, there
were in 2004, 20,403 local congregations with the following distribution:

Russian Orthodox               10,767 > 50%
Protestant                              5,000 < 25%
Muslim 3,397 > 16%
Old Believers                           267 > 1%
Roman Catholics                     235                       > 1%
Buddhists                                 180 < 1%
Others 539 < 3%

• You may notice that Ukraine with less than one third of the population of the Russian
Federation had one third more religious communities:

Ukraine Russian Federation

Total Rel. Communities 32,521                                20,403
Orthodox (Moscow Patriarchate)            11,952 10,764
Protestants                                              > 7,000                                  5,000
Roman Catholics                                          909                                      235
Muslims 583                                    3,377

Indeed, with the exception of Muslim religious communities which were much more
numerous in the Russian Federation, there were more religious communities of every other
denomination in Ukraine, than in the Russian Federation.  This being the case most
significantly even for the Orthodox Church under the Moscow Patriarchate

• Moreover, although there is some growth in the number of religious communities also in
the Russian Federation, the rate of growth is by no means similar to the rate of growth in
Ukraine
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Conclusion

• We have examined the very different religious dynamics of four post-Soviet secular
societies

• East Germany and Poland show practically no religious change after the transition:
Lutheran East Germany shows no evidence of religious growth despite the drastic
communist secularization, while Poland shows no evidence of religious decline despite
the high rates of religious life under communism

• Ukraine and Russia show clear evidence of religious revival after communism, but with
very different dynamics and in different directions.  Ukraine evinces a pattern of religious
deconfessionalization towards open denominationalism with increasing religious
pluralization and dramatic rates of religious growth.  Russia evinces a pattern of
increasing Orthodox confessionalization in the direction of state protected hegemony and
more moderate signs of religious revival.

• Clearly none of the competing general paradigms (modern secularization, competitive
religious markets, or de-secularization) can account for these diverse post-communist
religious dynamics.

• I have put forward the argument that only a comparative historical analysis that pays
attention to the particular historical patterns of confessionalization and
deconfessionalization can begin to account for these remarkably divergent religious
trends.

• If one can find such divergent modern religious trends in such similar neighboring
societies, one should expect to find even more divergent modern religious patterns
around the globe.


